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PREFACE TO VOLUMES V AND VI

N THE FIRST THREE volumes of this series we reviewed the data of Jewish art
(except for the Old Testament paintings of Dura) and saw that they presented a new problem.
Jews had borrowed a vocabulary of pagan symbols which they mingled with their own symbols
of menorah, shofar, and the rest in such a way as to make it seem inevitable that the pagan symbols
were as meaningful for the Jews who used them as were the Jewish ones. The phenomenon was
not local, for it appeared with amazing uniformity in almost every place from Rome to Mesopo-
tamia where Jewish remains were found at all. It was not a phenomenon of a few paganized Jews
or a small sect, for these symbols appear not only in wide geographical distribution, but on almost
all official Jewish structures, such as synagogucs and catacombs. Since many of the symbols ap-
pear also on amulets with Jewish divine or human names, amulets which seem for the most part
made for Jewish use, there is strong suggestion that the forms had operative power and were not
mere decoration. The conclusion is thus beyond debate that this vocabulary of forms was an
integral part of the Judaism of the Roman world, though at the end of Volume III I left open the
question of whether it was more than a decorative vocabulary.

The phenomenon, in itself indisputable, raised the question which the first three volumes only
defined as a problem: what this art, and espccially the pagan borrowings, implied for the Jews
who used it. As a thesis I suggested in those volumes that the borrowed symbols showed the Jews
to have been deeply affected by the sort of mystic and eschatological hope which the same symbols
indicated for paganism and Christianity. I hoped to give evidence in the later volumes to support
this thesis. My more intelligent reviewers took the attitude that we should have to see in these later
volumes whether I made my case. Others, of course, at once said with finality that I had or had not
done so. '

The first task in appraising the art forms was obviously to seec what light the literary sources
of the period could give us. There are a variety of ancient Jewish writings, but virtually only one
body of them come from the period when most of the designs were made. The writings of Philo,
as well as the bulk of the so-called apocryphal and pseudepigraphical books, were apparently
composed during the first century before or the first century after Christ, while the archeological
material suggests that the public use of pagan symbols began really in the second century and that
most of the material is from the third to the fifth centuries. From these centuries we have a few
Jewish mystic documents, or references to such documents, but none of them is at all satisfactory
for showing the general trends of Judaism in the period. The great documents—and a great
litcrature they truly constitute—were written by the rabbis. So true is this that modern Jewish
historians of the period have largely described the Judaism of those years on the basis of rabbinic
writings.

In setting out to answer the question put by the art remains, accordingly, I had to begin
Volume IV by examining what the rabbis had had to say on the subject of art. Herc we at once
met with disappointment. A few rabbis had given grudging permission to make some sorts of art
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objects, “had not stopped them,” but the whole weight of rabbinic judgment had been much
against artistic representations, and we accordingly had to conclude that the initiative in such
borrowing would never have come from them and that most of them would have thought it
blasphemy.

Our problem is: What sort of Jews could have borrowed these art forms—art forms, indeed,
especially associated with pagan gods and their cults—and why did Jews want them? When we
try to explain a movement in history, we are looking for the source of initiative, not for passive
observers. And this, at most, is what the negative statements of the rabbis, or their silences, would
make them.

Furthermore the inscriptions show that throughout the Roman world, even for the most part
in Palestine, the language of Jews was Greek (later, in the West, Latin): they had lost Hebrew
and Aramaic so carly that the Septuagint had been begun at least in the middle of the third
century B.c. The rabbis had recognized the necessity of providing a second Greek translation when
the Christians appropriated the Septuagint, but they had never made any attempt to translate
their own writings. The talmudic life of the Jews of medieval and modern times was possible only
through knowledge of Hebrew and Aramaic. These languages the Jews of the Roman world did
not have.

There scemed no reason to suppose, thercfore, that the Jews who made the monuments must
all have been guided by the rabbis and their writings. Yet it is quite as unjustified to jump at once
to Philo, the apocrypha, and the pseudepigrapha and to treat their ideas as authoritative for these
hidden Jews. To be sure, the writings of Philo arc at least in Greek, and I am sure that they are
not so isolated from the thinking of other Jews as many scholars insist who do not like to face their
implications for either Judaism or Christianity. But one of my most sympathetic reviewers said
that I ““consider Philo the principal teacher of the hellenized Jews throughout the Greco-Roman
cra. His books, written in Greck, were in a sensc the scriptures of the literate hellenized Jews who
derived their knowledge of the Bible and the Law from his works.”

If I am giving that impression I want earnestly to correct it. As my publication continues, it
will be explained why I believe that Paul and the authors of the Letter to the Hebrews and of the
Fourth Gospel cannot be understood apart from Philonic conceptions, but I see no reason to sup-
posc that any one of the threce had ever read a line of Philo’s writings. Similarly the biblical
allegory of Justin Martyr is clearly Philonic, but I could never believe Justin had worked with
texts of Philo. I fecl the same to be probably true of hellenized Jews throughout the Roman world.
I turn to Philo because he is a palpably existent product of hellenistic Judaism and by and large
except for the archeological monuments palpably the only one. But Philo is the product of the
hellenization of Jews, not the creator. There is not the slightest reason to suppose that his writings
were ever official for hellenized Jews, and it is a great question even how representative of them
as a whole Philo was. Clearly his writings cannot be supposed to give us all the facets of the Jewish
thought and life in the Greco-Roman diaspora from 300 B.c. to A.p. 600. The life of busincss,
family relations, synagogue organization and worship, ethical standards, the forms of observing
the Sabbath and the Festivals—these are a very small number of aspects of Jewish life about
which Philo tells us almost nothing, certainly nothing which we can at once transfer to Jews in
Rome and Tunisia. Actually the monuments do not tell us about these things either, and any
picture of the Judaism which lay behind the monuments must remain largely incomplete. If 1
tried to answer all the questions people would like me to answer about these Jews, and that I
should like to answer, I would leave my data, the archeological data, far behind indeed.
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One of my most acute reviewers complained that, as he could see it in the first three volumes,
my picture of hellenized Judaism was “oversimplified.” This is like pointing out that we nced iron
for our civilization and complaining that in a copper mine we find only copper. The picture of
Judaism in the Greco-Roman world that finally will emerge from this study is still fluid in my own
mind, and I shall attempt to formulate it only when I have completed a study of the material and
its implications. But I warn the reader at once that from a group of symbols primarily funerary
and mystical in their origin the whole of the life of these Jews can never be inferred. If I can get
only copper from this mine, however, I propose to get all the copper possible. We shall do this by
using all the Jewish literary evidence of any kind that I can control. I warn the reader again that
the symbols, themselves largely borrowed from mystic and funcrary hellenism in its later forms,
will over and again find their most congenial association with ideas in hellenistic Jewish sources.
This does not scem strange to me; but I hope it will not appear to the careful reader that I am forc-
ing the material into Philonic pigeonholes. It is only that repcatedly he and later Jewish mystics
will be found saying things which fit the mystic and funerary symbols.

The process is like that of fitting a formula to a curve. From many experiments in ballistics,
for example, one can get a series of dots representing what happens in a gun as one increases the
charge exploded within it. These dots can be joined in a curve, and then the mathematician sets
to work to find out what kind of mathematical formula will, when plotted, produce a similar curve.
In that way the rough beginning of a science of ballistics, the physical laws of the phenomena, can
be first envisaged.

In this study we are similarly at the crude beginnings, with a body of data we want to explain.
We must fit literary material to it as we can. It will be a great advance step if another scholar can
show that I have ignored a body of rabbinical material which in spirit fits these mystic-funerary
borrowings from Greco-Roman art better than the material which often seems to me to be closest
to it. But I have examined the field extensively enough to doubt that such a body of material exists
within strictly rabbinic tradition. ,

Some of my Jewish reviewers have protested against my distinguishing between Cabbalists
and the rabbinic tradition, and have pointed out very properly that the Cabbalists were all very
observant halachic—that is, legalistic—Jews. With this I agree fully, but my sense of the contrast
between Cabbalism and rabbinic tradition proper is one I was taught by Jews themselves. For
although the Jewish mystics have been legally observant, most of the legalistic rabbis have not
been mystics and have not liked mysticism. Within Judaism the mystic tradition is as anomalous
and as persistent as it is within Catholicism, where the Church has canonized many of its mystics
but the parish priest and local bishop have rarely encouraged mysticism, or practised it. Mysticism
and the cabbalistic writings have just as rarely been standard training in the Yeshivahs. Indeed,
the very scholar who in a review protested that I had contrasted rabbinic and mystic Judaism too
strongly, himself said exactly what I had in mind: “What the Rabbis opposed were the extremes
of mysticism. They did not bestow sainthood on men who assumed that they saw visions or heard
heavenly voices, or communed with the Infinite, or sought escape from life. They preferred to call
those men saints who sanctified the routine details of life, who rctained respect for the human mind
in striving for the Infinite.” This list of mystic activities and aspirations contains precisely what I
meant in saying that the rabbis as a whole did not like mysticism.

A scholar has to talk about types of religious experience, and the legalistic and mystical types
are, as types, quite different. That they arc many times combined in individuals is perfectly true.
In the great majority of cases, however, these two are not combined; indeed most legalists regard
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mystics with disfavor. It is therefore interesting that in Jewish literature it is for the most part the
Cabbalists along with the hellenists whose “‘curve” approximates the curve of the data. Oc-
casionally we found that rabbinic tradition fitted the curve beautifully, as in the rabbinic interpre-
tation of the sacrifice of Isaac. But usually it is the mystic literature which fits it best.

I'rom all this we return to the fact that although we must expect many things which we find
in rabbinic and mystic literature to “fit” the data, the “curve” itsclf is a simplification sct by the
archeological data themselves. Generalizations for the Judaism of the time as a whole can be made
from any Jewish documents only as they harmonize with the archeological remains, since except
for the Bible we have not a single written work that we know Jews were then universally reading.
We know that the Jews of the Empire were loyal Jews, living as observantly as they could by the
Bible in Greek translation and by local legal traditions, since otherwise they would not so painstak-
ingly have preserved their identity, built their synagogues, and buried one another in graves
marked with Jewish symbols. But were they loyal Jews as Philo was a loyal Jew, or as Akiba—or
as the apocalyptists, or in still some other sense?

To try to get an answer to such a question [rom the monuments we had obviously to go on in
Volume IV to construct a methodology of studying symbols in transition from one religion to
another. It was suggested that borrowed symbols keep a basic value, what we should often call an
emotional value. If a new religion that takes in foreign symbols is to keep its identity and not
simply merge with the other religion from which it borrows, it must reject the mythical background
in terms of which the old religion had explained those values. The new religion must give the old
symbols a new explanation—that is, a ncw mythological background and nomenclature from its
own store. A reader beginning with these volumes should by all means go back to read the second
chapter of Volume IV, where this matter is more fully expounded.

For the gencral task of the present series of volumes is to sce how far this hypothesis will help
in understanding the Judaism expressed in the borrowed symbols. We had to begin, in the rest of
Volume IV, by studying the symbols on graves, synagogues, and the like which were not borrowed
at all but had recognizably been taken from Jewish cult: the candlestick (menorah), the Torah
shrine and scroll, the ethrog and lulab from Tabernacles, the shofar or ram’s horn from the New
Year and the Day of Atonement, and a peculiar shovel, apparently one for ashes or incense.

In the present volumes we are now at last ready to consider the borrowed symbols themselves,
and we begin with symbols of food: fish, bread, and wine. These constitute a transition from the
symbols of the fourth volume to thosc in the volumes which follow, for while the symbols examined
in Volume IV are distinctively Jewish in nature and origin, the symbols we shall study later are
obvious invasions from the outside, usually from Greco-Roman civilization, cspecially in its
eastern forms. Between these stand the three symbols we consider here, food symbols which in
form of representation are borrowed but which refer to common materials of eating and drinking
certainly not used by the Jews for the first time at this period. The question of this volume then is:
Why did Jews suddenly want to put symbols of fish, bread, and especially wine on their graves and
synagogues, and what did they tell themseclves and one another when they did so?

As I have tried to answer this question I have received help from many friends. My rescarch
assistants contributed much to the preparation of these two volumes, chiefly Miss Beatrice Goffe
and Mrs. Claude Lopez. Mrs. Katherine Sohler and my wife also took turns in the work. As to
help I had from other scholars, it is useless to rchearse all the names listed in previous volumes,
but I must again mention my colleagues in the Departments of Classics and of the Near East, and
Leon Nemoy, of the Yale University Library. When we were in Egypt in 1951, everyone was most
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helpful. I must name espccially Alexandre Piankoff as well as the staffs of the Egyptian Museum
in Cairo and the Chicago House in Luxor. Charles Nims, of the latter group, spent days with us in
the Theban tombs and the temples of Luxor and Karnak. Pahor Labib, of the Coptic Museum
in Old Cairo, similarly devoted himself to our interests. For this volume and those which will
follow, Miss Edith Porada and the officers of the Pierpont Morgan Library have provided many
valuable photographs. I should like again to thank the Soncino Press, London, for permission to
quote from their translations of Hebrew texts; I have done so frecly in these volumes. I am also
indebted to the following publishers for quotation from the works indicated: Cambridge Uni-
versity Press, for J. H. Bernard, The Odes of Solomon; Bloch Publishing Co., New York, for
S. Singer, The Standard Prayer Book; Longmans, Green, New York, for S. A. B. Mercer, Pyramid
Texis; Pontificium Institutum Biblicum, Rome, for Cyrus H. Gordon, Ugaritic Literature; Princeton
University Press, for James Pritchard, Ancient Near Eastern Texts; and Routledge and Kegan Paul,
London, for E. A. W. Budge, The Book of the Dead. The two scholars to whom I have dedicated
this book have done me immecasurable service, though they will disapprove of many things I say
and leave unsaid. The Bollingen Foundation has continued to be cxtremely helpful. Those who
think the scholar a lone wolf, or a dweller in a private tower, little know how deeply social a
product he and his work must always be.

As before, acknowledgments for illustrations reproduced in these volumes will be found in
the footnotes, at the pages indicated in the Lists of Illustrations; and likewise in the footnotes,
acknowledgments for textual quotations.

Erwin R. GoobeNoOUGH
Fonathan Edwards College

Yale University
October, 1954
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PART VII

FISH AND BREAD



CHAPTER ONE

Creatures of the Sea

T HAS LONG been the gencral assumption that the fish was a Christian symbol,

to the point that almost any appearance of fish from the Roman world has usually
been considered Christian. Although the existence of the fish as a symbol in paganism has
been thoroughly understood by experts, only two scholars, to my knowledge, have sug-
gested that the fish might have been a symbol in Judaism also.! Yet the fish has appeared
on many of the monuments discussed in the previous volumes of this study, and, we shall
see, it frequently reappears to the present in Jewish life. As a symbol we cannot consider
it what I have called idiomatically Jewish, since nothing in the Jewish Bible suggests such
a symbolic use of the fish.

A. JEWISH REPRESENTATIONS

To come to any understanding of the possible meaning of the fish in Judaism we must
first review its appearance on Jewish monuments of the period. Throughout we must
consider not only the various kinds of genuine fish, but the dolphin, which is of course a
mammal, and mythical sea monsters, since it will become clear that the symbolic values
of all merge so closcly that we can consider and discuss them all as fish.

1. The Fish

WHEN REPRESENTED by Jews as a sign of the zodiac, the fish takes its usual place
as Pisces. As such it is shown in the customary way as a pair of fishes, usually facing in
opposite directions and often connected by a line which runs in an ogival curve from the
mouth of one to that of the other.? Of the signs of the zodiac, Pisces seems to have been
especially important to Jews of the period, for it appears without the other signs in the
Catacomb Vigna Randanini at Rome,* where the connecting cord is a garland which
the fish hold between them; at the synagogue of Er-Rafid,* carved as the fragment of a

1. Scheftelowitz,  “Fisch-Symbol”; Eisler, figs. 515 (?), 640, 644.
“Fisch”; Eisler, Orpheus, 221—225,. 3. See III, figs. 742 (at left), 748 (at top); cf.
2. For fish in Jewish zodiacs see above, III, II, 19.
4. See III, fig. 541; cf. I, 211,
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frieze which may or may not have included the other signs; and on two of the cciling tiles
at the Dura synagogue, fig. 1.5 Capricorn, represented as a sea goat, is the only zodiacal
sign given similar prominence as an independent symbol.$

In the synagogue at Beth Alpha in Palestine a border surrounds the three main
panels of the mosaic floor. In this border are collected a large number of the symbols we
are to discuss, including baskets of bread and fruit. Just above the Torah shrine at the
top of the design stand two emblems, a bunch of grapes on a vine at the right, and a fish
on the left.” In the mosaic, for special emphasis, the fish’s tongue is bright red.

The mosaic floor of the synagogue of Hammam Lif in Tunisia reveals the most ar-
resting instances of the fish among the Jewish remains.® There, beside a flowery shore, is
indicated a sea in which swim a huge fish, a dolphin, and two ducks.? From the mouths
of both the fish and the dolphin extend objects which seem to me clearly ropes by which
they have been caught. Between the fish and the dolphin is a wheel with eight or nine
spokes (drawings of the wheel differ). At the top is a peculiar object which Biebel takes
to be a conventionalized hand of God.!® He has made the interesting suggestion that the
whole scene represents creation; the sea, the dry land, the birds, the fishes, and the flowers.
He has ignored, for this, the wheel, the ropes from the mouths of the fishes, and the fact
that the “dry land” with its little flowers is the “mead of asphodel,” the form which fre-
quently represented in art the Elysian Fields, the Island of the Blessed—the heaven of
antiquity.’* We shall discuss the wheel with fish below.!?

We recall that in the panel immediately bencath this scene peacocks confront each
other on either side of a cup, from which water or wine spouts up in a fountain, and that
a palm tree with pendant fruit and a bird stand on either side beyond the peacocks. The
fish and dolphin with ropes from their mouths may be adaptations of some fishing scene,
as in those we shall discuss shortly from Antioch, where Eros rides the back of a dolphin
while he catches it with rod and line by the mouth.* Or an Orpheus the Fisher may
have originally been at the other end of the line in the Jewish mosaic and been deliber-
ately cut out by later Jewish iconoclasts. Representations of seascapes with fish in the
water are very common in the mosaics of North Africa, but although many of them show
fishing scenes, I have found nonc in a form at all comparable to this.**

5. Courtesy of the Yale University Art Gallery;
cf. Margaret Crosby in Rostovtzeff, Dura-Europos,
VI, 386, and plate xLv1, 3.

6. See below, p. 11.

4. See 111, fig. 635.

8. See III, figs. 887 £., 897, goo. For discussion
of the many problems presented by this synagogue
sec I, 8g-100.

9. The symbolism of ducks will be discussed in
Vol. VIII.

10. “The Mosaics of Hammam Lif,” The Art
Bulletin, XVIII (1936), 551.

11. For the identity of the Elysian Fields with
the Island of the Blest in antiquity see Waser in

PW, V, 2470-24476. This place was considered
abundantly fruitful, and always with delightful
climate. The flowers scem to conflate this with the
“mead of asphodel,” where the shades of heroes
went: Odyssey, X1, 539; XxX1v, 13; Homeric Hymn to
Hermes, 221, 344; Wagler, in PW, II, 1730-1733.
We saw a similar flowery field in the future world
in IT1, fig. 842; cf. II, 46.

12. The wheel, with two fish, also appears on an
inscription from Ravenna, which is dubiously
Jewish; sce below, n. 57. On the combination of
wheel and fish see below, pp. 56 f.

13. See below, p. 25.

14. See, for example, R. M. du Coudray la Blan-
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I'rom the synagogue at Hammam Lif has come another mosaic fragment which shows
a fish.®® Nothing is known of its original setting, but Biebel guesses the fragment may have
been in the lost part, which I have called the “Elysian Field.” It seems to me more
probable that this was not its setting and that it came from another room in the synagogue.

In the little catacomb at Rome on the Via Appia Pignatelli a fish was painted on the
wall above a peculiar row of reeds and between two large palm trees, according to a report
by N. Miiller.1® No drawing or photograph of the design was ever published, so far as I
know. Miiller’s argument 7 that this little catacomb was Jewish has not been challenged,
ard I sce no reason to do so.

One of the few carved stone fragments from the synagogue at Sheikh Ibreiq in Galilee
appears to be a triglyph from a fricze,’® with little objects carved in the spaces: two
trees, an animal (perhaps a rampant lion, perhaps, from its hump, a bull), and a fish.
Here again we seem to be presented with symbols.

A fragment of a carved stone found in Acrae, Sicily,’® has been taken to be Jewish,
though Délger protested.?? On this stone is another palm trec with pendant fruit, two
varieties of birds, a two-handled jar of the type usually considered Jewish,? a number of
“round objects” generally supposed to be bread or, specifically, mazzoth, and a fish. Amid
the diversity of the symbols with the fish we are beginning to feel a uniformity. We have
met all but the “round objects” already, and the relevance of these also will become in-
creasingly apparcent as we continue. There are no grounds for deciding finally whether
this is a Jewish piece or not, but I am impressed with Orsi’s argument that here is a
strange group of symbols for Christianity. Though fish or dolphins are common on Punic
tombstones, Dolger’s suggestion that the stone from Acrac is a Punic piece has no founda-
tion.?? From the point of view of symbolic meaning the group of symbols on this stone is
important whatever its origin, but the usual guess scems to me to be the most likely one,
that the stonc is Jewish.

On two tiles from the ceiling of the synagogue at Dura, we have said, are presented

chére and P. Gauckler, Catalogue du Musée Alaoui,
1897 (Description de I’ Afrique du Nord): plate 111, 7,
a fishing scene, with a duck among the fishes; plate
vi, 111, Neptune on a sea horse surrounded by
fish. P. Gauckler et al., Catalogue du Musée Alaous
(Supplément), 1910 (same serics), plate 11, shows a
very complicated marine and fishing scene, with a
shrine in the center and Aphrodite on her shell at
the bottom, the four Winds in the corners, and in
the border a vine with birds in the interstices;
ibid., plate v, a fishing scenc with a city on the
shore; and plate x1v, which shows a single plaque
with fish. Another complicated mosaic from the
Baths of Thina was published by R. Massigli,
Musée de Sfax, 1912 (same series), plates 1-v (cf.
pp- 1-5), where Arion as Orpheus is on a dolphin
at the center. For Nereids and Neptune on sea
horses see also G. Doublet, Musée d’Alger, 18go

(same series), plates xvif.; S. Gsell, Musée de
Tébessa, 1902 (same series), plate vix (cf. pp. 64—
67). See also P. Gauckler et al., Musées de Sousse,
1go2 (same series), plate 1 and plate 1x, 4, fish
swimming from a basket; and plate v1, 2, a fishing
scene.

15. See III, fig. 914.

16. “La Catacomba degli Ebrei presso la via
Appia Pignatelli,” MDAI, Rim., I (1886), 54. See
above, 11, 34.

17. Op. cit., 49-56.

18. See III, fig. 545; cf. I, 209.

19. See III, fig. 856; cf. 1I, 56.

20. Ichthys, 1, 441 f.

21. See I, g6.

22. He has a typical collection in Ichthys, 111,
plates xxvif., but the parallelism with the Acrae
stone is to me not impressive.
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the pair of fishes of the zodiacal sign Pisces, fig. 1.2 We shall see that much more frequently
the dolphin and Capricorn were also on the tiles of the ceiling.?* Systematic examination
of the designs of these tiles will have to await the final volume of this study, but they
appear to me to be very important. Miss Crosby said that since so many tiles with similar
patterns were found in private houses in the city, the ones in the synagogue seem to her
not to have been specially made for Jewish use but to have been stock patterns procurable
from the pagan manufacturers.? At least it is obvious that the Jews of Dura did not object
to the designs on these tiles and they selected designs from the symbolic lingua franca of
the day, most of which can be demonstrated to have had value for pagans and Jews
alike. It must be recalled that several tiles have inscriptions % and that two of them have

bl

the “much-suffering cye,” one with Iad above it.? As for Pisces, the sign also appears,
apart from an inscription, carved in the synagogue of Er-Rafid.?

The fish appears on scveral lamps from Palestine. The first is a lamp with seven
holes from Tell en-Nasbeh.? Such lamps with seven holes are usually taken to be Jewish,
though this detail seems in itself not decisive to me, and I should call the lamp in question
only probably Jewish. Under the seven holes is an arcade of the type common on Jewish
lamps. There are five columns joined by arches with a boss under each arch. Between
the columns are placed symbols: in the two outer spaces is a design of two lozenges, with
“round objects” between them, arranged vertically; in each of the two inner spaces is a
fish. We have found that objects arc put thus under arches to indicate their special
sanctity. The similarity of this design with that on the stone from Sheikh Ibreiq * is
striking.

The second lamp, fig. 6,** has a palm branch under each of its seven holes. In the
lower half a fish with open mouth is beside the filling hole on either side. Its open mouth
seems about to seize an elaborately represented “‘round object” before it; a smaller “round
object” fills in the space beside the larger one. This lamp and the one which will next be
mentioned are the property of Mrs. Miriam Schaar Schloessinger, who said that she
bought them in Jerusalem and was told they came from an unrifled tomb at Walaja, near
Betther. Mrs. Schloessinger has written me that she can add nothing to this information.

The third lamp, fig. 5, must be considered with the second, since both are reported
to have come from the same tomb. It has five holes, each set in a little arch as though,
following the use of the arch, to indicate the sanctity of the flames. From these to the
circles round the filling hole are two tiers, each made of scven “round objects” with
bosses. On either side of these is a fish. The one at the left is eating two little “round
objects.” Before cach fish is a peculiar object made of three concentric ovals. “Round
objects” fill in the spaces by the fish, and a scroll, which may be a variant of what I have

23. See above, p. 4. g0. See III, fig. 545.

24. See below, pp. 11, 13. 3t. From a photograph kindly sent me by M.
25. In Rostovtzeff, 385. Schaar Schloessinger, who published it in her “Five
26. Ibid., 387-390. Lamps with Fish Reliefs: from Israel and Other
247. See above, 111, figs. 1065 f.; cf. II, 238. Mediterranean Countries,” Israel Exploration Jour-
28. See III, fig. 541; cf. I, 211. nal, I (1950/1), plate 23; see pp. 84—95.

29. See III, fig. 261; cf. 1, 149.




































































































































































































































































































































































































































































































































































































































































































































