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1896

THE CHIEF LAMA OF HIMIS ON THE
ALLEGED ‘UNKNOWN LIFE OF CHRIST’

It is difficult for any one resident in India to estimate accurately the
importance of new departures in European literature, and to gauge
the degree of acceptance accorded to a fresh literary discovery such as
that which M. Notovitch claims to have made. A revelation of so
surprising a nature could not, however, have failed to excite keen
interest, not only among theologians and the religious public gene-
rally, but also among all who wish to acquire additional information
respecting ancient religious systems and civilisations.

Under these circumstances it was not surprising to find in the
October (1894) number of this Review an article from the able pen
of Professor Max Miiller dealing with the Russian traveller’s marvel-
lous ¢ find.’

I confess that, not having at the time had the pleasure of read-
ing the book which forms the subject of this article, it seemed to me
that the learned Oxford Professor was disposed to treat the dis-
coverer somewhat harshly, in holding up the Unknown Life of -
Christ as a literary forgery, on evidence which did not then appear
conclusive.

A careful perusal of the book made a less favourable impression of
the genuineness of the discovery therein described ; but my faith in

.M. Notovitch was somewhat revived by the bold reply which that
gentleman made to his critics, to the effect that he is ‘neither a
“ hoaxer ” nor a “ forger,”’ and that he is about to undertake a fresh
journey to Tibet to prove the truth of his story.

In the light of subsequent investigations, I am bound to say that
the chief interest which attaches, in my mind, to M. Notovitch’s
daring defence of his book is the fact that that defence appeared
immediately before the publication of an English translation of his
work. .

I was resident in Madras during the whole of last year, and did
not expect to have an opportunity of investigating the facts respect~
ing the Unknown Life of Christ at so early a date. Removing to
the North-West Provinces in the early part of the present year, I

667



668 THE NINETEENTH CENTURY April

found that it would be practicable during the three months of the
University vacation to travel through Kashmir to Ladakh, following
the route taken by M. Notovitch, and to spend sufficient time at the
monastery at Himis to learn the truth on this important question. I
may here mention, en passant, that I did not find it necessary to
break even a little finger, much less a leg, in order to gain admit-
tance to Himis Monastery, where I am now staying for a few days,
enjoying the kind hospitality of the Chief Lama (or Abbot), the same
gentleman who, according to M. Notoviich, nursed him so kindly
under the painful circumstances connected with his memorable
visit.

Coming to Himis with an entirely open mind on the question,
and in no way biassed by the formation of a previous judgment, I
was fully prepared to find that M. Notovitch’s narrative was correct,
and to congratulate him on his marvellous discovery. One matter of
detail, entirely unconnected with the genuineness of the Russian
traveller’s literary discovery, shook my faith slightly in the general
veracity of the discoverer.

During his journey up the Sind Valley M. Notovitch was beset
on all sides by ‘panthers, tigers, leopards, black bears, wolves, and
jackals.” A panther ate one of his coolies near the village of Haiens
before his very eyee, and black bears blocked his path in an aggres-
sive manner. Some of the old inhabitants of Haiena told me that
they had never seen or heard of a panther or tiger in the neighbour-
hood, and they had never heard of any coolie, travelling with a Earo-
pean sahib, who had lost his life in the way described. They were
sure that such an event had not happened within the last ten years. I
was informed by a gentleman of large experience in big-game shooting
in Kashmir that such an experience as that of M. Notovitch was quite
unprecedented, even in 1887, within thirty miles of the capital of
Kashmir.

During my journey up the Sind Valley the only wild animal I
saw was a red bear of such retiring disposition that I could not get
near enough for a shot.

In Ladakh I was so fortunate as to bag an ibex with thirty-eight-
inch horns, called somewhat contemptuously by the Russian author
‘wild goats;’ but it is not fair to the Ladakhis to assert, as M.
Notovitch does, that the pursuit of this animal is the principal occupa-
tion of the men of the country. Ibex are now so scarce near the
Leh-Srinagar road that it is fortunate that this is not the case. M.
Notovitch pursued his path undeterred by trifling discouragements,
¢ prepared,’ as he tells us, ‘ for the discovery of a Life of Christ among
the Buddhists.’

In justice to the imaginative author I feel bound to say that I
have no evidence that M. Notovitch has not visited Himis Monas-

ery. On the contrary, the Chief Lama, or Chagzot, of Himis
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does distinctly remember that several European gentlemen visited
the monastery in the years 1887 and 1888.

I do not attach much importance to the venerable Lama’s declara-~
tion, before the Commissioner of Ladakh, to the effect that no
Russian gentleman visited the monastery in the years named, because
I have reason to believe that the Lama was not aware at the time of
the appearance of a person of Russian nationality, and on being shown
the photograph of M. Notovitch confesses that he might have mis-
taken him for an ‘English sahib.’ It appears certain that this
venerable Abbot could not distinguish at a glance between a Russian
and other European or American traveller.

The declaration of the ‘ English lady at Leh,’ and of the British
officers, mentioned by Professor Max Miiller, was probably founded
on the fact that no such name as Notovitch occurs in the list of
European travellers kept at the diék bungalow in Leh, where M.
Notovitch says that he resided during his stay in that place. Care-
ful inquiries have elicited the fact that a Russian gentleman named
Notovitch was treated by the medical officer of Leh Hospital, Dr.
Karl Marks, when suffering not from a broken leg, but from the less
romantic but hardly less painful complaint—toothache.

I will now call attention to several leading statements in M.
Notovitch’s book, all of which will be found to be definitely contra-
dicted in the document signed by the Chief Superior of Himis
Monastery, and sealed with his official seal. This statement I have
sent tq Professor Max Miiller for inspection, together with the sub-

joined declaration of Mr. Joldan, an educated Tibetan gentleman, to
whose able assistance I am deeply indebted.

A more patient and painstaking interpreter could not be found,
nor one better fitted for the task.

The extracts from M. Notovitch’s book were slowly translated to
the Lama, and were thoroughly understood by him. The questions
and answers were fully discussed at two lengthy interviews before
being prepared as a document for signature, and when so prepared
were carefully translated again to the Lama by Mr. Joldan, and
discussed by him with that gentleman, and with a venerable monk
who appeared to act as the Lama’s private secretary.

I may here say that I have the fullest confidence in the veracity
and honesty of this old and respected Chief Lama, who appears to be
held in the highest esteem, not only among Buddhists, but by all
Europeans who have made his acquaintance. As he says, he has
nothing whatever to gain by the concealment of facts, or by any
departure from the truth.

His indignation at the manner in which he has been travestied
by the ingenious author was of far too genuine a character to be
feigned, and I was much interested when, in our final interview, he
asked me if in Europe there existed no means of punishing a person
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who told such untruths. I could only reply that literary honesty is
taken for granted to such an extent in Europe, that literary forgery
of the nature committed by M. Notovitch could not, I believed, be
punished by our criminal law.

With reference to M. Notovitch’s declaration that he is going to
Himis to verify the statements made in his book, I would take the
liberty of earnestly advising him, if he does so, to disguise himself at
least as effectually as on the occasion of his former visit. M. Noto-
vitch will not find himself popular at Himis, and might not gain
admittance, even on the pretext of having another broken leg.

The following extracts have been carefully selected from the
Unknown Life of Christ, and are such that on their truth or false-
hood may be said to depend the value of M. Notovitch’s story.

After describing at length the details of a dramatic performance,
said to have been witnessed in the courtyard of Himis Monastery,
M. Notovitch writes :

After having crossed the courtyard and ascended a staircase lined with prayer-
wheels, we passed through two rooms encumbered with idols, and came out upen
the terrace, where I seated myself on a bench opposite the venerable Lama, whoee
eyes flashed with intelligence (p. 110).

(This extract is important as bearing on the question of identifi-
cation ; see Answers 1 and 2 of the Lama’s statement : and it may
here be remarked that the author’s account of the approach to the
Chief Lama’s reception room and balcony is accurate.) Then
follows a long résumé of a conversation on religious matters, in
the course of which the Abbot is said to have made the following
observations amongst others :

We have a striking example of this (Nature-worship) in the ancient Egyptians,
who worshipped animals, trees, and stones, the winds and the rain (p. 114).

The Assyrians, in seeking the way which should lead them to the feet of the
Creator, turned their eyes to the stars (p. 115).

Perhaps the people of Israel have demonstrated in a more flagrant manner than
any other, man’s love for the concrete (p. 115).

The name of Issa is held in great respect by the Buddhists, but little is known
about him save by the Chief Lamas who have read the scrolls relating to his life
(p. 120).

The documents brought from India to Nepal, and from Nepal to Tibet, con-
cerning Issa’s existence, are written in the Pali language, and are now in Lass;
but a copy in our language—that is, the Tibetdn—exists in this convent (p. 123).

Two days later I sent by a messenger to the Chief Lama a present comprising
an alarum, a watch, and a thermometer (p. 125).

We will now pass on to the description given by the author of
his re-entry into the monastery with a broken leg:

I was carried with great care to the best of their chambers, and placed on a bed
of soft materials, near to which stood a prayer-wheel. All this took place under
the immediate surveillance of the Superior, who affectionately pressed the hand I
offered him in gratitude for his kindness (p. 127).

‘While a youth of the convent kept in motion the prayer-wheel near my bed,
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the venerable Superior entertained me with endless stories, constantly taking my
alarum and watch from their cases, and putting me questions as to their uses, and
the way they should be worked. At last, acceding to my earnest entreaties, he ended
by bringing me two large bound volumes, with leaves yellowed by time, and from
them he read to me, in the Tibetan language, the biography of Issa, which I carefully
noted in my carnet de voyage, a8 my interpreter translated what he said (p. 128).

This last extract is in a sense the most important of all, as will be
seen when it is compared with Answers 3, 4,and 5 in the statement of
the Chief Superior of Himis Monastery. That statement I now ap-
pend. The original is in the hands of Professor Max Miiller, as I have
said, as also is the appended declaration of Mr. Joldan, of Leh.

The statement of the Lama, if true—and there is every reason to
believe it to be so—disposes once and for ever of M. Notovitch’s claim
to have discovered a Life of Issa among the Buddhists of Ladakh. My
questions to the Lama were framed briefly, and with as much sim-
plicity as possible, so that there might be no room for any mistake
or doubt respecting the meaning of these questions.

My interpreter, Mr. Joldan, tells me that he was most careful to
translate the Lama’s answers verbally and literally, to avoid all possible
misapprehension. The statement is as follows :

Question 1. You are the Chief Lama (or Abbot) of Himis

Monastery ?

Answer 1. Yes.

Question 2. For how long have you acted continuously in that
capacity ?

Answer 2. For fifteen years.

Question 3. Have you or any of the Buddhist monks in this
monastery ever seen here a European with an injured leg ?

Answer 3. No, not during the last fifteen years. If any sahib
suffering from serious injury had stayed in this monastery it would
have been my duty to report the matter to the Wazir of Leh. I
have never had occasion to do so.

Question 4. Have you or any of your monks ever shown any Life
of Issa to any sahib, and allowed him to copy and translate the same?

Answer 4. There is no such book in the monastery, and during my
term of officé no sahib has been allowed to copy or translate any of
the manuscripts in the monastery.

Question 5. Are you aware of the existence of any book in any of
the Buddhist monasteries of Tibet bearing on the life of Issa ?

Answer 5. I have been for forty-two years a Lama, and am well
acquainted with all the well-known Buddhist books and manusecripts,
and I have never heard of one which mentions the name of Issa, and
it is my firm and honest belief that none such exists. I have inquired
of our principal Lamas in other monasteries of Tibet, and they are
not acquainted with any books or manuscripts which mention the
name of Issa.

Question 6. M. Nicolas Notovitch, a Russian gentleman who visited
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your monastery between seven and eight years ago, states that youn dis-
cussed with him the religions of the ancient Egyptians, Assyrians,
and the people of Israel.

Answer 6. I know nothing whatever about the Egyptians,
Assyrians, and the people of Israel, and do not know anything of their
religions whatsoever. I have never mentioned these peoples to any
sahib,

[I was reading M. Notovitch’s book to the Lama at the time, and
he burst out with, ‘ Sun, sun, sun, manna mi dug!’ which is Tibetan
for, ¢ Lies, lies, lies, nothing butlies!’ I have read this to him as part
of the statement which he is to sign—as his deliberate opinion of
M. Notovitch’s book. He appears perfectly satisfied on the matter.
J.A. D.

Ques:tl'.ion 7. Do you know of any Buddhist writings in the Pali
language ?

Answer 7. I know of no Buddhist writings in the Pali language;
all the writings here, that I know of, have been translated from
Sanskrit and Hindi into the Tibetan language.

[From this answer, and other observations of the Lama, it would
appear that he is not acquainted with the term ‘Pili’—J. A. D.]

Question 8. Have you received from any sahib a present of a
watch, an alarum, and a thermometer ?

Answer 8. I have never received any -such presents from any
sahib. I do not know what a thermometer is. I am sure that I have
not one in my possession.

[This answer was given after a careful explanation of the nature
of the articles in question.—J. A. D.]

Question 9. Do you speak Urdu or English ?

Answer 9. I do not know either Urdu or English.

Question 10. Is the name of Issa held in great respect by the
Buddhists ?

Answer 10. They know nothing even of his name ; none of the
Lamas has ever heard it, save through missionaries and European
souroes,

Signed in the Tibetan language by the Chief Lama
of Himis, and sealed with his official seal.

J. ArcHIBALD DouGLAS, Professor, Govern-

ment College, Agra, N.-W. P.
SHAHMWELL JOLDAN, late Postmaster of

Ladakh,
Himis Monastery, Little Tibet ;

June 3, 1895.

In the presence of us

(MR. JOLDAN’S DECLARATION)

This is my declaration: That I acted as interpreter for Professor
Douglas in his interviews with the Chief Lama of Himis Monastery.
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I can speak English, and Tibetan is my native language. The ques-
tions and answers to which the Chief Lama has appended his seal and
signature were thoroughly understood by him, and I have the fullest
confidence in his absolute veracity.
SHAHMWELL JOLDAN
(Retired Postmaster of Ladakh

under the British Imperial Post Office).
Leh: June 5, 1895.

This statement and declaration appear conclusive, and they are con-
firmed by my own inquiries, and by those made in my presence by
the Abbot of Himis of some of the monks who have been longest
resident in the monastery. There is every reason for believing that
the conversations with the Lamas of Wokka and Lamayuru originated
also in the fertile brain of M. Notovitch.

Neither of these reverend Abbots remembers anything about the
Russian traveller, and they know nothing of the religion of Issa
(Christianity) or of any Buddhist sacred books or writings which
mention his name.

I would here remark that the Lamas of Ladakh are not a gar-
rulous race, and I have never known them indulge in high-flown
platitudes on any subject. The casual reader would judge from a
perusal of M. Notovitch’s ¢ conversations’ with them, that they were
as much addicted to pompous generalities as the orators of youthful
debating societies. The Lamas I have met are prepared to answer
rational inquiries courteously. They do so with brevity, and usually
to the point. They confess willingly that their knowledge on religious
subjects is limited to their own religion, and that they know nothing
whatever of religious systems unconnected with Tibetan Buddhism.
They do not read any languages but Sanskrit and Tibetan, and their
conversations with foreigners are altogether limited to commonplace
topics. The Chief Lama of Himis had never heard of the existence
of the Egyptians or of the Assyrians, and his indignation at M.
Notovitch’s statement that he had discussed their religious beliefs
was 80 real, that he almost seemed to imagine that M. Notovitch
had accused him of saying something outrageously improper.

The exclusiveness of the Buddhism of Lassa seems to have in-
stilled into the minds of the Lamaistes an instinctive shrinking from
foreign customs and ideas.

I would call attention especially to the ninth answer in the
Lama’s statement, in which he disclaims all knowledge of the English
and Urdu languages.

The question arises, ‘ Who was M. Notovitch’s interpreter?’
The Tibetans of Ladakh competent to interpret such a conversation
are leading men, certainly not more than three or four in number.
Not one of them has ever seen M. Notovitch, to his knowledge.
What does our imaginative author tell about this detail? On page

Vor. XXXIJX—No. 230 ZZ
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35 of the English edition, we are informed that at the village
of Goond (thirty-six miles from Srinagar) he took a shikari into his
service ‘who fulfilled the réle of interpreter’ Of all the extra-
ordinary statements with which this book abounds, this appears to us
the most marvellous. A Kashmiri shikar is invariably a simple
peasant, whose knowledge of language is limited to his native tongue,
and a few words of Urdu and English, relating to the necessities of
the road, the camp and sport, picked up from English sportsmen
and their Hindu attendants.

Even in his own language no Kashmiri villager would be likely
to be able to express religious and philosophical ideas such as are
contained in the ‘conversations’ between M. Notovitch and the
Lamas. These ideas are foreign to the Kashmiri mode of thought,
usually limited to what our author would term ‘ things palpable.’

We will take one or two examples:

Part of the spirituality of our Lord (p. 33);

Essential principles of monotheism (p. 51);
An intermediary between earth and heaven (p. 51);

used in the ¢ conversation’ with the Abbot of Wokka on the journey
to Leh. The conversations at Himis abound in even more magni-
ficent expressions :
.. 1dols which they regarded as neutral to their surroundings (p. 114) ;

The attenuation of the divine principle (p. 115);

The dominion of things palpable (p.115);
A canonical part of Buddhism (p. 124);

and many others which readers will have no difficulty in finding.

Few things have amused me more, in connexion with this inquiry,
than the half-annoyed, half-amused expression of the venerable
Lama’s face when Mr. Joldan, after a careful explanation from me,
did his best to translate into Tibetan, as elegantly as it deserves, the
expression ‘ the attenuation of the divine principle.’

Apart, then, altogether from the statement made by the old
Abbot, there are ample reasons for doubting the veracity of M. Noto-
vitch’s narrative.

In my last conversation with the Lama we talked of the story ot
the broken leg. He assured me that no European gentleman had
ever been nursed in the monastery while suffering from a broken
limb, and then went on to say that no European traveller had ever
during his term of office remained at Himis for more than three days.
The Abbot called in several old monks to confirm this statement, and
mentioned that the hospitality offered by the monastery to travellers
is for one night, and is only extended for special reasons by his per-
“nal invitation, and that he and his monks would not have forgotten

musual a circumstance.

That M. Notovitch may have injured his leg after leaving Leh on
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the road to Srinagar is possible, but the whole story of the broken
leg, in so far as it relates to Himis Monastery, is neither more nor less
than a fiction.

The Lamaistes of Ladakh are divided into two great parties: the
red monks, or orthodox conservative body ; and the yellow monks, a
reforming nonconformist sect.

On p. 119 of the Unknown Life of Christ, the Lama of Himis, the
Chief Superior under the Dalai Lama of the red or orthodox monks
of Ladakh, describes himself and his fellow-monks as ‘we yellow
monks,’ in one of those wonderful conversations before alluded to.
It would be just as natural for his Grace the Archbishop of Canter-
bury, discussing the state of the English Church with an unsophis-
ticated foreigner, to describe himself and the whole bench of bishops
as ‘ we ministers of the Wesleyan Methodist body.” The Raussian
traveller might have remembered the dark-red robes and the red wallets
of the monks who fill the monastery of Himis, unless it be that the
Russian author is colour-blind, as well as blind to a sense of truth.
The religious differences of these two religious bodies are described
with an inaccuracy so marvellous that it might almost seem to be
intentional.

Regarded, then, in the light of a work of the imagination, M.
Notovitch’s book fails to please, because it does not present that most
fascinating feature of fiction, a close semblance of probability.

And yet, if I am rightly informed, the French version has gone
through eleven editions ; so M. Notovitch’s effort of imagination has
found, doubtless, a substantial reward. In face of the evidence
adduced, we must reject the theory generously put forward by Pro-
fessor Max Miiller, that M. Notovitch was the victim of a cunning
‘hoax’ on the part of the Buddhist monks of Himis.

T do not believe that the venerable monk who presides over Himis
Monastery would have consented to the practice of such a deception,
and I do not think that any of the monks are capable of carrying out
such a deception successfully. The departures from truth, on other
points, which can be proved against M. Notovitch render such a solu-
tion highly improbable.

The preface which is attached to the English edition under the
form of a letter ‘ To the Publishers’ is a bold defence of the truth of
M. Notovitch’s story, but it does not contain a single additional argu-
ment in favour of the authenticity of the Life of Issa.

A work of brilliant imagination is entitled to respect when it
confesses itself as such, but when it is boldly and solemnly asserted
again and again to be truth and fact, it, is rightly designated by
a harsher term. The Life of Issa is not a simple biography. Such
a publication, though a literary forgery, might be considered compara-
tively harmless. This Life of Issa contains two very striking departures
from Christian revelation, as accepted by the vast majority of those

z2z2
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who coniess the faith of Christ. It practically denies the working of
miracles, and it also gives a definite denial to the resurrection of Jesus.
To the first of these denials is given no less authority than the words
of our Lord, while the second more important article of faith is ex-
plained away very much to the discredit of the Apostles of the Early
Charch. M. Notovitch must remain, therefore, under the burden of
what will be in the eyes of many people a more serious charge than
literary forgery, and persistent untruthfulness. He has attempted
wilfully to pervert Christian truth, and has endeavoured to invest
that perversion with a shield of Divine authority.

I am not a religious teacher, and, great as is my respect for
Christian missionaries, I cannot profess any enthusiastic sympathy
with their methods and immediate aims. M. Notovitch caunot
therefore charge me with ¢missionary prejudice’ or °obstinate
sectarianism.’

But, in the name of common honesty, what must be said of
M. Notovitch’s statement, that his version of the Life of Issa * has
many more chances of being conformable to the truth than the
accounts of the evangelists, the composition of which, effected at
different epochs, and at a time ulterior to the events, may have
contributed in a large measure to distort the facts and to alter their
sense.’

Another daring departure from the New Testament account is
that the blame of Christ’s crucifixion is cast on the Roman governor
Pilate, who is represented as descending to the suborning of false
witnesses to excuse the unjust condemnation of Jesus.

The Jewish chief priests and people are represented as deeply
attached to the great Preacher, whom they regarded as a possible
deliverer from Roman tyranny, and as endeavouring to save Him from
the tyrannical injustice of Pilate. This remarkable perversion of the
received account has led several people to ask if the author of the
Unknown Life of Christ is of Jewish extraction. Such inquiries
as I have been able to make are not, however, in favour of such a
supposition.

In many respects it may be said that this ¢ Gospel according to
M. Notovitch’ bears a resemblance to the Vie de Jésus by Renan,
to whom the Russian author states that he showed his manuscripts.

We believe, nevertheless, that the great French author possessed
too much perspicacity to be deceived by the ‘discovery,’ and too
much honesty to accept support of his views from such a dabicus
quarter.

The general question as to the probability of the existence of any
Life of Issa among the Buddhist manuscripts in the monasteries of
Tibet has been already so ably dealt with by so great an authority
on these matters as Professor Max Miiller, that I feel it would be
presumptuous on my part to attempt to deal with a subject in which
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I am but slightly versed. I will therefore content myself by saying
that the statements of the Lama of Himis, and conversations with
other Lamas, entirely bear out Professor Max Miiller’s contention
that no such Life of Issa exists in Thibet.

In conclusion, I would refer to two items of the Russian author's
defence of his work. The first is that in which he boldly invites his
detractors to visit Himis, and there ascertain the truth or falsehood
of his story ; the second that passage in which he requests his critics
“ to restrict themselves to this simple question : Did those passages
-exist in the monastery of Himis, and have I faithfully reproduced
their substance ?’

Otherwise he informs the world in general no one has any
“ homest’ right to criticise his discovery. I have visited Himis, and
have endeavoured by patient and impartial inquiry to find out the
truth respecting M. Notovitch’s remarkable story, with the result
that, while I have not found one single fact to support his statements,
all the weight of evidence goes to disprove them beyond all shadow
-of doubt. It is certain that no such passages as M. Notovitch pre-
‘tends to have translated exist in the monastery of Himis, and there-
fore it is impossible that he could have °faithfully reproduced’ the
same,

The general accuracy of my statements respecting my interviews
with the Lama of Himis can further be borne out by reference to
Captain Chevenix Trench, British Commissioner of Ladakh,! who is
due to visit Himis about the end of the present month, and who has
expressed to me his intention of discussing the subject with the Chief
Lama.

Before concluding, I desire to acknowledge my sense of obligation
to the Wazir of Leh, to the Chief Lama and monks of Himis
Monastery, to my excellent interpreter, and to other kind friends in
Ladakh, not only for the able assistance which they afforded to me
in my investigations, but also for the unfailing courtesy and kind
hospitality which rendered so enjoyable my visit to Ladakh.

J. ARCHIBALD DoOUGLAS.
June 1895.

POSTSCRIPT
BY PROFESSOR MAX MULLER

Although I was convinced that the story told by M. Notovitch in
this Vie inconnue de Jésus-Christ? was pure fiction, I thought it

! This paper was written at Hirois in June 1895.—J. A D.
2 Paris: P. Ollendorff, 2¢ éd. 1804.
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fair, when writing my article in the October number of this Review,
1894, to give him the benefit of a doubt, and to suggest that he
might possibly have been hoaxed by Buddhist priests from whom he
professed to have gathered his information about Issa, .. Jesus.
(Xsa is the name for Jesus used by Mohammedans.) Such things
have happened before. Inquisitive travellers have been supplied with
the exact information which they wanted by Mahdtmas and other
religious authorities, whether in Tibet or India, or even among Zulus
and Red Indians. It seemed a long cry to Leh in Ladakh, and in
throwing out in an English review this hint that M. Notovitch might
have been hoaxed, I did not think that the Buddhist priests in
the Monastery of Himis, in Little Tibet, might be offended by
my remarks. After having read, however, the foregoing article by
Professor Douglas, I feel bound most humbly to apologise to the ex-
cellent Lamas of that monastery for having thought them capable of
such frivolity. After the complete refutation, or, I should rather say,
annihilation, of M. Notovitch by Professor A. Douglas, there does not
seem to be any further necessity—nay, any excuse—for trying to spare
the feelings of that venturesome Russian traveller. He was not
hoaxed, but he tried to hoax us. Mr. Douglas has sent me the ori-
ginal papers, containing the depositions of the Chief Priest of the
Monastery of Himis and of his interpreter, and I gladly testify that
they entirely agree with the extracts given in the article, and are
signed and sealed by the Chief Lama and by Mr. Joldan, formerly
Postmaster of Ladakh, who acted as interpreter between the priests
and Professor A. Douglas. The papers are dated Himis Monastery,
Little Tibet, June 3, 1894.

I ought perhaps to add that I cannot claim any particular merit
in having proved the Vieinconnue de Jésus-Christ—that is, the Life
of Christ taken from MSS. in the monasteries of Tibet—to be a mere
fiction. I doubt whether any Sanskrit or Péli scholar, in fact any
serious student of Buddhism, was taken in by M. Notovitch. Omne
might as well look for the waters of Jordan in the Brahmaputra as
for a Life of Christ in Tibet.

F. Max MUCLLER.
Notember 15, 1895,





